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By WALTER LEIFER 


N many Asian countries this year’s Buddha 
Jayanti is of particular significance. The 
2500th year of Buddha’s nirvana—the death or, 
according to Buddhist tradition, the sacred passing 
of an ‘ arahant’ bears the name of Parinirvana in 
Sanskrit and Palinibbana in Pali—is being cele- 
brated also by the small communities of Buddhists 
in the Western countries. 


It is, indeed, a strange fact that European writers 
had already a spiritual encounter with Buddhism 
some seven hundred years ago—when the German 
poet, Rudolf von Ems, wrote—at the end of the 
thirteenth century—his story of “ Barlaam und 
Josaphat ” which relates how an Indian prince, 
Josaphat, is kept in seclusion by his father, King 
Abener, in order to prevent him from embracing 
Christianity, but, in spite of this, the prince finally 
becomes a Christian after meeting a hermit by the 
name of Barlaam. 


The story held a wide appeal throughout Europe 
and the current belief was that—in fact—there had 
existed a Christian prince in India named Josa- 
phat and so these two literary figures were inscribed 
in Roman martyrology. 


This fact must not be over-emphasised and the 
mistaken glorification of Prince Josaphat (the name 
means Bodhisattva!) and the hermit Barlaam 
(his name is-derived from the word Bhagavan) 
is not an informal canonisation of the Buddha. 
It merely means that two figures whose life was 
purely Christian were canonised. The scene of 
this life was located in India in the atmosphere of 
Buddhist names. 


ANOTHER MATTER 


Another matter of discussion to be met with in 
these months of the Buddha year is the belief 
current amongst many Hindus that Christ himself 
_ came to India during the period of his first entry 


into the Temple of Jerusalem at the age of twelve 
and his emergence as a mature preacher at the 
age of thirty. 


There are no convincing arguments in favour of 
this except one rather doubtful source—a book 
published by a Russian writer who claims that he 
came across an authentic document in a hidden 
Tibetan monastery. Unscholarly this belief was 
propagated by some Western writers like Jacolliot, 
Fioretti, Marius, Chodowiecki, Plange and Math- 
ilde Ludendorff. 


This belief may be found because of the great 
similarity between some of the teachings of Christ 
and that of the Buddha, for in the depth of the 
human soul and of the religion, the divine desire 
is the same. 


REAL IMPACT 


The first real impact of Buddhism in Germany 
was felt in the philosophy of Arthur Schopenhauet. 
His pessimistic philosophy was largely influenced 
by the words of the Buddha. Schopenhauer was of 
the opinion that Buddhism was the highest of all 
the religions and could help to solve all the ques- 
tions of life. Once he remarked : “If I were to 
take the results of my philosophy as a yardstick of 
the truth, I would concede to Buddhism the pre- 
eminence of all the religions in the world.” Since 
Schopenhauer there is a real knowledge of 
Buddhism in the West. 


Even the first European visitors in Asia of the 
17th and 18th century found only fanciful explana- 
tions of the Sakyamuni—the Monk of the Indian 
dynasty of the Sakyas, as the Buddha was also called. 
Engelbert Kaempfer e.g., who during the 17th 
century visited South East Asia and Japan, believed 
that the Buddhawas an Egyptian priest who flew for 
shelter to India, when the Persian king Kambyses 
occupied the Nile valley. Kaempfer’s belief is 
the antithesis of the Josaphat story. 
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One of the first followers of Schopenhauerian 
philosophy was the composer Richard Wagner, 
who in 1856 conceived a dramatic opera : “ Der 
Sieger ’’ (“‘ The Victor ’’)—the story of the Candala 
girl, Prakrti, and her lover, the monk Ananda. 


This opera was never set to music, but later in 
his famous opera ‘“‘ Parsifal’’ the figures were 
largely influenced by the Buddhist conception of 
the ‘‘ Sieger’’. Here a woman finds a new life 
by becoming a follower of the Buddha. 


The role of women in Wagner’s works is a heri- 
tage of the Occident. For Buddhism was always 
hostile against the female way of life and redemp- 
tion. 


The first criticism towards Buddhism is to be 
found in the book ‘‘ Buddhismus ”’ (*‘ Buddhism ”’) 
by Koeppen which appeared in 1859. This Ger- 
man author believed that the Buddhist attitude 
towards life was negative and according to him 
the Buddha had founded a school for men 
without energy. 


The words may be hard, but this book gave the 
first start for a critical research work in the field of 
German Buddhology. 


In the meantime, opinion about the Buddhist 
values changed. One of the first indologists to 
declare himself a follower of the Buddha was the 
famous Max Mueller whose speech before the 
meeting of the German philologists in 1869 was a 
brilliant record of Gautama’s teachings. 


EPIC LITERATURE 


In the same year—1869—Buddhist thought 
entered the sphere of the epic literature in Ger- 
many with J. V. Widmann’s work “ Buddha”’. 
The Buddha now became a more and more 
fascinating figure of German literature. Ferdinand 
von Hornstein’s drama ‘‘ Buddha” appeared in 
1898. Karl Bleibtreu wrote his drama “‘ Karma” 
in 1901 and two years later a work on the Salvation 
King. 


Beyond the pessimistic outlook of the dhamma, 
the Buddha’s teaching, this author discovered in 


Buddhism action and power to attract even men 
and found many aspects to impress women. 


However, the most impressive work in the poetic 
sphere of German-written literature was given 
by a Danish author, Karl Gjellerup, who 
preferred to write in German in order to reach 
greater publicity and who eventually even chose 
to reside in Germany. In his famous work “ Pilger 
Kamanita’”’ (“ Pilgrim Kamanita”’) we read the 
story of Kamanita and his beloved Vassithi, who 
followed the path of the Buddha and discovered 
Maya, the illusion of the so-called earthly realities. 


SPIRITUAL STRUGGLE 


The “ Pilger’? which appeared in 1903, was 
followed by a drama on the Wife of the Perfect, 
which was written in 1906, but it did not reach the 
height of the Kamanita story: The drama dealt 
with the spiritual struggle of the Buddha’s wife and 
her victory over herself in converting to the reli- 
gious teaching of her former husband. 


In 1912, Fritz Mauthner wrote “‘ Der letzte Tod 
des Buddha ”’ (“‘ The last death of the Buddha ”’), 
scenes which deal with doubtful thoughts of the 
Sakyamuni, the ““ Monk of the Sakyas ”, whether 
it was possible to understand his new religious 
language and his philosophic ideas or not. 


Another German author, Max Albert Schreiber, 
gave in his legend “‘ Kunala”’, which appeared 
in 1910, an event in the life of Kunala, son of the 
Buddhist emperor Asoka, who even answered 
with love instead of feeling hatred towards his 
step-mother who was responsible for his being 
blinded by a crew of evil-doers. . 


From all these writers, who were inspired by 
Buddhist thoughts, the poetry on the Buddha in 
Germany leads to authors like Josef Winckler 
(‘‘ The Labyrinth of God’’), Albrecht Schaefer 
(‘“‘ The Jewel of Lotos ”’, 1925) and to Alfons von 
Czibulka (“‘ Der Tanz vor dem. Buddha’”’—*t The 
dance in front of the Buddha ”’, 1935). According 
to their rank these authors, of course, are mostly 
of an average level in the pages of German litera- 
ture. on 

There were, however, some great German poets 
of our time who approached the spiritual empire 
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of Buddhism. Stefan Zweig gave us the impressive 
novel “* Die Augen des toten Bruders ” (“‘ The eyes 
of the dead brother’’), while Thomas Mann’s 
Indian present was called ‘‘ Die vertauschten 
Koepfe ” (“‘ The exchanged heads ’’). Both works 
revealed how men found their way to redemption 
in the atmosphere of Buddhist India. 


The German poet who was mostly influenced 
by the Buddha’s teaching was Hermann Hesse. In 
his story “ Siddharta ’’ Hesse underlines the Bud- 
hist opinion that only the man himself finds his 
way and redemption from all the earthly entangle- 
ments. 


The spiritual atmosphere of the ‘‘ Siddharta ” 
is purely Buddhist, but Hesse remained himself 
in spite ofhislovefor the Buddha’s teaching ason of 
the Occidental spirituality. He defends the meta- 
physics and the idea of the real human personality. 
The most mature work ‘ Das Glasperlenspiel ” 
(“ The Glasspearl Play’’) gives a rich outlook of a 
synthesis where Western and Eastern thoughts 
meet. 


REAL POPULARITY 


The pure philosophical way of Schopenhauerian 
pessimism with its Indian accent was also found in 
Eduard von Hartmann’s “‘ Philosophie des Unbew- 
uBten ” (‘‘ Philosophy of the Unconscious ’’), but 
these philosophic ideas did not conquer a great 
community of followers in Germany. 


It is owing to an author, who was not a follower 
of the Buddha, that Buddhism gained real popu- 
larity in Germany : Hermann Oldenberg. His 
book ‘“‘ Buddha—sein Leben, seine Lehre und 
seine Gemeinde” (“‘ Buddha—his life, teaching, 
and community’) appeared already in 1881. 
With a great analytical power, Oldenberg tries 
successfully to explain the spiritual forces of the 
Buddha, but he remains as Buddhists regret always 
analytical and his work lacks every kind of emotion- 
alism. However, this fact reveals the scholastic 
character of the book. 


The great German indologists and Buddholo- 
gists who have devoted themselves to a research 
work on Gautama and who had a remarkable 
insight into the real heart of Buddhism form a long 
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chain of names of prominent scholars. There are 
Leopold von Schroeder, Theodor Schultze, 
Bruno Freydank, Franke, Beckh, Garbe, Neumann, 
Seidenstucker, Geiger, Helmut von Glasenapp. 


And three in this famous chain of names have 
embraced Buddhism and call the Buddha their 
religious leader : Seidenstuecker, Neumann, and 
Geiger. 


Karl Seidenstuecker was the first to contribute 
in a new manner to Buddhism. Through the 
medium of philosophic schools, intellectual meet- 
ings and books people knew much about Bud- 
dhism, but Seidenstuecker wanted also to propa- 
gate Buddhist thoughts through the press and, 
in 1905, he founded the first Buddhist review on the 
European continent : ““Der Buddhist” (‘‘ The 
Buddhist’). Karl Eugen Neumann, who hailed 
from Vienna, issued a little anthology of Buddhist 
writings. 


His essay on Sarasangaha was appreciated even 
from the side of the old generation of indologists. 
He also translated Majjhima Nikaya, Thera-Gatha, 
Theri-Gatha, Suttanipata, and Digha-Nikaya. 
Here in these works, the translator is not always 
correct, but in spite of this they helped to spread 
knowledge on the Buddha, who is called the 
Enlightened One by his followers. 


The third Buddhist in this line, Wilhelm Geiger, 
was the author of a translation of Samyutta-Nikaya 
and the editor of another Buddhist review : ‘ Zeits- 
chrift fuer Buddhismus”’ (“‘ Review for Buddhism”’, 
1913-1928 and 1931). In the thirties, Wilhelm 
Geiger was invited to come to Ceylon in order to 
contribute to the Sinhalese Encyclopaedia. 


FIRST REVIEW 


The first of all the European Buddhist reviews, 
‘** Der Buddhist ’’, was followed by the ‘‘ Buddhist- 
ische Warte’’ and the ‘“ Maha-Bodhi-Blaetter ”’. 
Before all these papers started, there were founded 
a lot of Buddhist societies in Germany, the first 
being the ‘‘ Buddhistische Missionsverein ” 
(‘‘ Buddhist Mission Association ’’) which had the 
city of Leipzig as its birthplace, where it came into 
existence in 1903. In 1906, the name of the 
** Buddhistische Missionsverein ’’ was changed to 
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** Buddhistische Gesellschaft” (‘‘ Buddhist Socie- 
ty’’) and, in 1911, it became ‘“ Deutscher Zweig 
der Maha-Bodhi-Gesellschaft”’ (“‘ German Branch 
of the Maha Bodhi Society”’). Thus the former 
** Buddhistische Missionsverein ” and ‘‘ Buddhist- 
ische Gesellschaft ’’ were connected to the official 
Buddhist World Mission, the mouthpiece of which 
was the review “Maha Bodhi’, founded by 
Anagarika Dharmapala at Colombo, in 1892. 


SISTER ORGANISATIONS 


-Other sister organisations which stood for 
Buddhist Missionary work were the “‘ Deutsche 
Pali-Gesellschaft ’’ (‘German Pali Society’) the 
founder of which has been the famous German 
Buddhist Markgraf. 


He is very well known in Buddhist circles under 
his Paliname Samanero Dhammanusari. Another 
Buddhist community then came under the aegis 
of a certain Dr. Bohn at Doehlau near Halle on the 
borders of the river Saale. His community was 
called ‘‘ Bund fuer buddhistisches Leben ” (“‘ Com- 
munity for Buddhist Life’?) and was founded in 
1911, while the Pali Society had started in 1909 
at Breslau. Between the two world wars was 
founded the ‘‘ Gesellschaft fuer Buddhakunde ”’ 
(‘‘ Society for promotion of Buddhology ”’). 


This event happened in 1928 at Heidelberg. 
During the second world war the societies were 
discontinued, but some time ago, in September, 
1955, there has been refounded a new Buddhist 
head organisation, the ‘‘ Deutsche Buddhistische 
Gesellschaft’? (““ German Buddhist Society”) at 
Frankfurt on Main. 


When after the first world war with the dis- 
appearance of most of the Buddhist papers (with 
the exception of the already mentioned “ Zeits- 
chrift fuer Buddhismus ”’ !) a gap in the ranks of 
reviews of this kind was left, other publications 
were started. 


All the new papers derived their inspiration 
from the philosophical and philological work of 
many German Buddhologists. In 1918, the 
** Neubuddhistische Zeitschrift’? (‘‘ Neo-Buddhist 
Review’) appeared. The editorial staff of the 
monthly ‘‘Der Buddhistische Weltspiegel ’’ (‘‘ The 


Buddhist World Mirror’’, 1919-1921) consisted 
of the two Buddhists Georg Grimm and Karl 
Seidenstuecker. Another Buddhist review was 
“Die Brockensammlung”’ (‘“‘ The collection of 
crumbs ”’, 1924-1938), edited by Paul Dahlke. 


The most famous German Buddhists in the last 
decades were besides Paul Dahlke and Georg 
Grimm the Germans Tao Chuen and Nyanatiloka. 
Dahlke has written many books on Buddhist 
subjects e.g., “‘ Buddhismus als Religion und 
Moral” (“ Buddhism as Religion and Morale ’’, 
1914) and “‘ Der Buddhismus ” (“‘ The Buddhism ”’, 
1926). He also gave to German Buddhism a 
famous centre, the ‘ Buddhistische Haus ”’ 
(‘‘ Buddhist House’’), at Frohnau, suburb of 
Berlin (1925), where not only the few German 
practising Buddhists met, but also a great many 
friends, whose veneration of Buddhism lead them 
to this cultural meeting-point between East und 
West. Georg Grimm is the author of many works 
which are not limited to the textual study of the 
Pali cannon, but which try to explain Buddhism 
from personal experience. 


These books are ‘“* Buddhistische Weisheit ” 
(“‘ Buddhist Wisdom”, 1918), ‘‘ Buddha and 
Christus’ (“Buddha and Christ’, 1928), and 
“Das Glueck—die Botschaft des Buddha” 
(‘‘ Happiness—the Message of the Buddha”, 
1932). Grimm also is the founder of the “ Lodge 
zu den drei Juwelen” (“Lodge of the three 
Jewels ’’), a Freemason’s Lodge. 


CHANGED THE NAME 


When Hitler gained power, Georg Grimm 
changed the name of the lodge to “* Altbuddhist- 
ische Gemeinde” (‘ Old Buddhist Community ”’) 
and, under this name, the followers of Grimm also 
started after the second world war a Buddhist 
ashram. This is situated at Utting on the Lake 
Ammer, the Ammersee in Bavaria, where the 
“Old Buddhists ” are editing a review : ‘“‘ Yana”’. 


It may here also be mentioned that in the little 
town of Frankenau, some thirty miles north-east 
of the university town of Marburg, an ancient 
seat of learning, a Buddha Exhibition had been 
arranged on the occasion of the 2500th parinirvana 
celebrations. 
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This exhibition contained Europe’s most import- 
ant and actual demonstration of the cultural 
aspects of Buddhism. Speaking on the arts we 
may add that there is living in India the German 
painter Hofmann, whose themes are Buddhist 
with connection to Tibetan Buddhism. He is 
more known under the Buddhist name Lama 
Anagarika Govinda. 


The most famous name between German Bud- 
dhists is Nyanatiloka. This is the Pali name of the 
well-known scholar and Buddhist Great Abbot 
(Mahathera), who in 1903 became a Buddhist 
samana in Rangoon, Burma’s capital, and who, 
in 1909, was elected as head ofthe first Buddhist 
ashram in the heart of Central Europe, in the 
Tessin canton of Switzerland. 


This ashram was founded by Walter Markgraf, 
who also had created before the first world war 
Germany’s first Buddhist publishing house, the 
“* Buddhistische Verlag” in Breslau, the staff of 
which was shifted to Munich (Muenchen) after the 
war. Here the enterprise was called Oskar- 
Schloss-Verlag. In 1933, this publishing house 
changed once again the name—this time to Benares- 
Verlag. 


In the community of Nyanatiloka and Markgraf 
in Tessin, there was also Ruben Lange, more an 
inspirator than a writer or philosopher himself. 
However, it is remarkable that one of best gram- 
mars of the Pali language (“The New Pali 
Course’, Colombo 1946) was dedicated to this 
German Buddhist by the author A. P. Buddha- 
datta: “To the memory of Ruben Lange of 
Locarno, Switzerland, who earnestly wished me 
to produce such a book as this.” 


NYANATILOKA 


Nyanatiloka’s German name was Anton Gueth. 
He has been a professor of the Japanese university 
Kumazawa Daigoku and is now living near 
Dodanduwa in Ceylon in the community of 
Asian and European bhikkus. There also are 
living a lot of other Germans who joined the 
Sangha. Nyanatiloka—Anton Gueth—has_ ex- 
plained Hinayana Buddhism in many of his works 
and has translated several! Pali classics—Anguttara- 
Nikaya, WVisuddhi-Magga, Milinda-Panho, and 
Puggla-Pannatti. 


On July 31, 1955, Nyanatiloka became a hono- 
rary member of the famous “‘ Deutsche Morgen- 
laendische Gesellschaft” (‘German Oriental Socie- 
ety’) for his outstanding research work on the 
field of Buddhology and for his zeal to strengthen 
the spiritual relations between Ceylon and the 
Hinayana countries on the one side and Germany 
on the other side. 


A German Buddhist who is more inclined to the 
Mahayana path of Buddhism is Tao Chuen, whose 
German name is Martin Steinke. His conversion 
was told in his work ‘‘ Buddha und China” 
(“ Buddha and China ’’, 1940). He also has been 
an editor of the review ‘“‘ Der Buddhaweg und wir 
Buddhisten ’’ (“The Buddha Way and we Bud- 
dhists ”’). 


ANOTHER HOUSE 


After the second world war there was founded 
another Buddhist publishing house in Germany— 
the Kurt-Weller-Verlag at Konstanz, which issued 
its books in the Asoka Edition. To-day’s Bud- 
dhist papers in Germany are besides ‘“‘ Yana’’: 
‘* Buddhistische Monatshefte ”’ (“‘ Buddhist 
Monthly Numbers ’’) at Munich and ‘“‘ Einsicht ”’ 
(“Insight”) at Zurich. There is also a publica- 
tion for Pali students : ‘‘ Studia Pali Buddhistica ”’ 
edited by Dr. Palme for the Working Committee 
of the Hamburg Buddhist Sangha. 


Other German writers who are practising Bud- 
hists are Walter Persian at Duesseldorf and W. 
von Meng at Muenich. It may also be mentioned 
the German nun of Buddha—Uppalavanna— 
‘*“ One who resembles the Lotos Flower ”’. 


She was living in South India and was formerly 
a well-known musician and the daughter of a Berlin 
banker. Her real name was Else Buchholz. The 
relations to Burmese Buddhism were initiated 
from the German side by the Bhikku Nyanadhera, 
who died in the Burmese town of Mogok in 1935. 


The pre-bhikku name of this German Buddhist 
was Conrad Nell. He belonged to some Ger- 
man intellectuals who were attracted by Buddhism 
during the years after the war of 1914-1918. 


At that time there was also the case of a young 
son of the ancient German province of Silesia, 


Ludwig Stoehr, who, in 1928, took the five volumes 
of the Neumann translation of the Pali canon and 
began in-midst the Lueneburger Heide (““Lueneburg 
Heath ’’) the life of a Buddhist hermit. 


At the moment, there are many foreign bhikkus 
and scholars who are studying the Buddha’s message 
and life, pouring into India and the Asian Bud- 
dhist countries. One of them is the German 
Bhikku Anuruddha, whose former name was 
Rudolf Petri. He now is a citizen of Sweden, 
president of the Buddhist mission of that country 
and chairman of the Buddhist League of Esperant- 
ists. 


He already had many discussions with Indian 
friends of Buddhism and they changed their views. 
Thus Petri frankly told Dr. Ambedkar, who invited 
foreign bhikkus to give “‘ diksha ’’, when two and a 
half lakh members of the scheduled castes embraced 
Buddhism, that the cause of the Buddha message 
would be served better if it were left to the indivi- 
duals to grasp its fineness and to be thus attracted 
to it. 

Here we already see the starting-point of inter- 
Buddhist discussions between the Western and 
Eastern groups of Buddhism which are of course, 
of interest for all those studying religious move- 
ments in the different parts of our world. 


— Courtesy ‘‘ Our Way.” 


UNIFYING FORCE 


Ceylon’s Ambassador to Russia, Dr. G. P. 
Malalasekera, said in London while on _ his 
way to Moscow, that Buddhism was acting as a 
powerful unifying force in Asia, “and this will 
bring about peace in the world ”’. 


He said in a radio interview that Buddhism was 
responsible for the idea of the Pancha Seela pre- 
cepts which include tolerance and co-existence. 


These precepts have been enunciated by India’s 
Prime Minister, Mr. Jawaharlal Nehru, and 
accepted by many nations, including Russia and 
China. 


Dr. Malalasekera, who is the President of the 
World Fellowship of Buddhists, broke his journey 
to Moscow in London to deliver the Buddha 
Jayanti address at a public meeting in London. 


He said that today there was a tremendous 
revival of Buddhism in Asia, including China. 
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PUBLICATIONS RECEIVED 


Ceylon Daily News Vesak Annual : 2501-1957 : 
Published by the Associated Newspapers 
of Ceylon, Ltd., Lake House, Colombo. 
Rs. 4. 


The Buddhist : Jayanti Issue : Published by the 
Young Men’s Buddhist Association of 
Ceylon, Colombo. 


Buddhism in the West by Nyanasatta Thera : 
Buddhist Brotherhood, Royal College, 
Colombo. 


Zen Notes : Vol. IV., No. 2, February, 1957, and 
Vol. IV, No. 4, April, 1957. The First 
Zen Institute of America, 156, Waverly 
Place, New York, 14, U.S. A. 


Young Buddhists’ Bulletin : Organ of the Buddhist 
English Study Group ; No. 3, April 1957. 
No. 61, Marunouchi Building, Tokyo. 


The Maha Bodhi: Vol. 65, No. 4, April, 1957. 
The Maha Bodhi Society, 44, Bankum 
Chatterjee Street, Calcutta. 


Metta : Journal of the Buddhist Society of New 
South Wales. Vol. II., No. 7. March- 
April, 1957. 727, George Street, Sydney. 


Tri Budaja : Vesak, 2501... Djakarta, Indonesia. 


Mitteilungsblatt der Buddhistischen Gesellschaft : 
No. 4, April, 1957. Hamburg, Germany. 


La Pense Bouddhique : Vol. 6, No. 1, January, 
1957 and Vol. 6, No. 2, April, 1957. Bulle- 
tin des Amis du Bouddhisme, 62 bis, rue 
Lhomond, Paris. 


Right View : Monthly Organ of the Maha Bodhi 
Ashoka Mission. Vol. 1, No. 1. 


Dhamma Chakka : Quarterly publication of the 
Pali Section of the Singapore Buddhist 
Association. No. 2, January, 1957, and 
No. 3, April, 1957. 


Lien Hoa Van Tap : Hue, Vietnam. 
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Thousands of Devotees Thronged 
Temples 


ESAK, a day of triple significance to the 
V entire Buddhist world, and the dawn of 
the Buddhist year 2501, was a day more of 
observance than of festivity in Ceylon. 


The Jayanthi year to which every Buddhist 
looked forward to was now past; one year 
of religious revival had been complete. Through- 
out the country thousands of devotees 
thronged the temples to observe sil. 


Vesak dawned with the ringing of temple bells 
and lighting of crackers ; then streams of devotees 
carrying baskets of flowers, and trays of food and 
beverages, traced their way to the nearest temple 
to make their offerings to the shrine of the Buddha. 


The precepts were administered to them and 
thousands stayed behind in the peace and sanc- 
tity of the temples to meditate on the miseries 
of worldly life. 


Kelaniya the Ancient City hallowed by the visit of 
the Buddha, was the main centre of devotion 
where thousands flocked to pay obeisance to 
the Buddha. 


liluminated 
The temples in Colombo were also packed to 
capacity. The rich and the poor were dressed 
alike. 


Government buildings were decorated for the 
occasion, and the House of Representatives, 
Queen’s House and Transworks House were flood- 
lit, while the old Secretariat and Senate buildings 
were gaily illuminated with coloured jets of the 
Buddhist Flag. 


The Sacred City of Anuradhapura was a 
seething mass of humanity. People had come 
from all parts of the country. The Sr! Maha 
Bodhi Vihare and Ruwanweliseya were full. 
Thousands of men, women and children observed 
sil, 


An interesting feature was the mass meditation 
campaign in which several thousands took part. 


UNITED KINGDOM 


Vesak Celebrations in London was held on a 
grand scale in about 14 places. 


A special exposition of the sacred relics of 
the Buddha and observence of “ata sil” by 
25 devotees were the highlights of the Vesak 
day celebrations at London Buddhist Viharaya. 


The day’s programme was preceded by the hoist- 
ing of the Buddhist five-colour flag by Prince 
Camphong, Ambassador for Laos in London. 


The programme for the day included chanting 
of pirith, sermons in Sinhalese, English, Burmese 
and Siamese. 


Devotees who observed ata sil were served dhana 
by the London Buddhist Viharaya Society. Ven. 
Saddhatissa Thero, presided over the proceedings. 


Vesak was also celebrated in London with a 
public meeting arranged by the Buddhist Society. 


Ambassadors and diplomats from several Bud- 
dhist countries, including the High Commissioner 
for Ceylon. Sir Claude Corea, attended the cele- 
bration, over which Mr. Christmas Humphreys, 
President of the Buddhist Society, presided. 


Mr. Humphreys said there was now an increasing 
number of thousands of students of Buddhism 
in the West. A branch of the Buddhist Sangha, 
the organisation of monks, had been founded here, 
and from the English point of view “‘ Buddhism 
has arrived. It is an integral part of the mind of 
the West today”. Some of the leading principles 
of Buddhism were being adopted and adapted in 
the West. 


WORLD BUDDHISM, JUNE 1957 


A number of Buddhist monks participated in the 
celebrations, and Mr. Humphreys said they consti- 
tuted an assembly of members of the yellow robe 
larger than seen ever before in Britain. 


A British Buddhist monk, the Ven. Kapilavaddho, 
led the pansil, and the Ven. Saddhatissa from 
Ceylon and the Ven. Amirtananda from Nepal 
addressed the meeting on the teachings of Bud- 
dhism. 


UNITED STATES 


The Washington Friends of Buddhism, an 
organisation composed of Americans _ inter- 
ested in studying Buddhism, joined Buddhists 
living in the Washington area in celebration of 
Vesak. 


Joining in the celebration were members of the 
embassy staffs of India, Ceylon, Pakistan, Burma, 
Cambodia, the Republic of China, Indonesia, 
Korea, Laos, Free Vietnam, Thailand and Nor- 
way. 

Mr. William G. Schlecht, president of the Wash- 
ington Friends of Buddhism, joined with ambassa- 
dors of India, Ceylon, Burma, Cambodia, and 
Laos in giving brief addresses during the cele- 
bration. 


Commenting on the important anniversary, 
Mr. William G. Schlecht, President, Friends of 
Buddhism, said : ‘‘ We are acutely aware that this 
prophetic occasion coincides with a great crisis 
in the affairs of humanity. Our wishes and our 
message are well expressed in the ancient Buddhist 
proverb—“ loving kindness unites the peoples 
of the world.” 


All Walks of Life 


The Washington Friends of Buddhism 
includes Americans from all walks of life. The 
group conducts public meetings to discuss subjects 
related to Buddhism, to hold Buddhist ceremonies 
whenever visiting monks come to Washington, 
and to bring together people who wish to pay 
reverence to the Lord Buddha as well as to help 
anyone who wishes to learn more about His 
teachings, 


Noting that Buddhist teachings “* have a natural 
appeal to Western intellectuals,” Mr. Schlecht 
said : “ There is increasing interest in Buddhism 
among Americans. Very good books on Bud- 
dhism have a wide circulation, and Buddhism 
receives attention in books, newspapers and maga- 
zines and on television programmes. We realise 
that this is not a strange and freakish religion, 
but one whose truths are familiar to us and whose 
ideals are the same as our own.” 


There were nearly 400 people of all races present. 


PAKISTAN 


Wesak was observed 
Pakistan with due solemnity. 


throughtout East 


In Dacca the celebrations started in the morning 
with worship of Lord Buddha and recitation of 
His five principles. 


In the afternoon a public meeting was held 
at the local Bar Library Hall. Mr. Abdul Hakim, 
Speaker of the East Pakistan Provincial Assembly, 
presided. 


In his presidential address Mr. Hakim observed 
that the teachings of Lord Buddha would even 
serve as a beacon light to the people of the world 
irrespective of religion or creed. 


The meeting was inaugurated by Dr. Gobinda 
Chandra Day, the Head of the Department of 
Philosophy, Dacca University. 


Speeches were also delivered on the life and 
teachings of Lord Buddha. 


In a message to the meeting the East 
Pakistan Governor, Mr. A. K. Fazlul Huq, 
extended cordial greetings to all Buddhists on 
this occasion. The Govenor said “ This is a 
great occasionnot only for Buddhists of the whole 
world but also to those who admire the Bnddha’s 
teachings and His message of Peace.” 


At Comilla the day was observed and a public 
meeting was held with East Pakistan Health 
Minister, Dhirendranath Dutta in the chair, The 
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Radio Pakistan, Dacca, broadcast a special pro- 
gramme on the life and teachings of Lord Buddha. 


THAILAND 


Two thousand five hundred Thai monks lit 
joss sticks and candles in homage to the 
golden image of the standing Buddha at the open- 
ing of a week-long celebration of the 25th 
centenary of Buddhism at Bangkok. 


Prince Dhani Niwat, President of the Thai Privy 
Council, opened the celebrations. 


Thai Cabinet Ministers, foreign diplomats and 
high Thai officials, with Buddhist delegates from 
13 countries witnessed the ceremonial pomp and 
religious ritual from a special pavilion at Pramane 
ground, a public park set aside for the celebrations 
beside the Thai grand palace. 


Burmese Prime Minister U Nu led foreign 
Buddhist dignitaries at the opening rites. Monks 
from Japan, Burma, Laos, Ceylon, Cambodia, 
Formosa, India and Vietnam participated. 


Thao Pui Panya, leader of the Laotian Buddhist 
delegation, read a message from the Lord Patriarch 
of Laos. U. Thein Maung read another in Bur- 
mese from the President of Burma. 


Ambassadors from Britain and Australia, and 
the New Zealand High Commissioner for South- 
East Asia, Mr. Foss Shanahan, watched the morn- 
ing ceremony close with formal presentation of 
food to the Buddhist monks. 


Buddhist delegates attended from Malaya 
Singapore, Burma, Cambodia, Ceylon, Laos, 
Formosa, India, Japan, Nepal, Hongkong, 


Vietnam and the Netherlands. 


Religious Rites 


Time-hallowed religious rites and a_ gay 
spirit combined in Thailand’s celebrations of 
Vesak. 


Work ceased forthe whole week throughout 
Thailand to enable all Thailand’s 23,000,000 
people to join in the devotions, 
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Every Thai familv puts at least one of its sons 
into the sangha for a period. By tradition even 
male members of the Royal Family, including the 
present King, had their heads shaven and don- 
ned the saffron robes of a monk for a time. 


For the celebrations, in which the Royal Family 
participated, the Government announced that it 
would sponsor the entry of 2,500 youths into the 
sangha. The sons of some of the country’s most 
prominent families pledged themselves to become 
monks for life. 

In Bangkok 


In Bangkok, where many of the capital’s popu- 
lation of about 3,000,000 live on the banks 
of canals which intersect their city, decorated 
barges floated in the Mekong River in procession 
behind King Phumiphol Aduladej and his Queen 
in the royal barges. 


These huge boats, manned by 100 oarsmen, 
are only seen on important State occasions. Their 
high curved prows are carved in the likeness of the 
Thai royal symbol—the Khrut, a mythical bird 
which can never be destroyed. 


More than 300 wats (temples) in Bangkok were 
renovated and the sacred symbols re-gilded for the 
occasion. They ranged from the lofty Temple of 
the Dawn and the Temple of the Emerald Buddha 
near the Royal Palace, to humble shrines in the 
poorer suburbs of this teeming city. 


Eighty miles north of Bangkok, the ancient 
capital of Ayudhya once crumbling into ruins in 
the jungle, was prepared for the celebrations. 
Here a relic of the Buddha, brought to Thailand 
by Indian missionaries more than eight centuries 
ago, has been discovered, which was regarded as a 
good omen for the celebrations. 


To the south of Bangkok, at Nakornpathon, 
where the missionaries are believed to have first 
landed, a holy village has been built and will 
remain as a permanent shrine and home for Bud- 
dhists visiting Thailand from other countries. 


PENANG 


A frenzied flurry of wings and a hundred birds, 
from humble sparrows to shrieking, squawking 
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starlings broke from their cages and flew into the 
surrounding trees around the Penang Buddhist 
Association. 


It was part of the Vesak celebration. 


Marmosets, snakes, squirrels, and several other 
similar denizens of the forest were taken later 
in the day from the Penang Buddhist Association 
to the countryside to be liberated and they scurried 
off as fast as they could once they realised that 
they had been freed. 


Some 30,000 Buddhists crowded the numerous 
temples in the city of George Town to offer alms, 
and to worship. 


Centre of worship was the Mahindarama Temple, 
Kampar Road, where offerings to Lord Buddha 
by thousands of devotees were made. 


The Hong Hock See Temple in Perak Road 
attracted huge crowds throughout the day. 


All the various temples were gaily decorated 
with the five-coloured Buddhist flags and illumina- 
ted at night with tiny oil lamps and fairy lights. 


The big Bodhi tree outside the Penang Buddhist 
Association sparkled with more than a thousand 
tiny lamps aglow at night. 


Procession 


More than 10,000 Buddhists of various races, 
carrying the — five-coloured Buddhist flags 
in their hands, took part in a procession, held in 
honour of the 25th centenary of the Buddhist Era. 


The procession was preceded by a mass gathering 
at the Hong Hock See when Ven. K. Gunaratna 
Thera administered the five precepts to the assem- 
bly. 

Ven. Chok Moh then spoke in Mandarin, and 
Mr. Yeoh Cheang Aun, Chairman of the Vesak 
Celebrations Committee, then addressed the 
assembly. 


Mr. Suphot Phiansunthon, Thai Consul, spoke 
next, pointing out that Vesak was a day of great 
significance in the life of Lord Buddha, and as such 
was generally observed with great veneration by the 
Buddhists in every country. 

“In common with brother Buddhists I feel very 
happy on this occasion in having the opportunity 
to participate in the celebrations in honour of the 
Enlightened One, whose sublime doctrine has 
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remained a philosophical system in its purest form 
for more than 25 centuries,” he said. 


‘“‘T take this opportunity to radiate the spirit of 
Metta and send my good wishes for the happiness 
and welfare of all the people of this country, 
irrespective of race, nationality and creed,” he 
said. 


KUALA LUMPUR 


Thousands of spectators lined the main 
thoroughfares of Kuala Lumpur to watch 
the illuminated colourful Vesak procession by 
Kuala Lumpur Buddhists. 


The mile long procession with lantern-carrying 
children was highlighted by an elaborately decora- 
ted chariot in which a large brass image of the 
Buddha was mounted. 


Earlier at Brickfields Buddhist Temple hundreds 
of devotees witnessed the hoisting of the Buddhist 
flag, the dana ceremonies and later listened to 
Bana preaching in Chinese, Tamil and English. 


SINGAPORE 


Singapore Buddhists staged a _ procession 
through the streets of the city after a big rally at 
Victoria Memorial Hall in celebration of Vesak. 


From dawn to dusk endless streams of women, 
men and children visited the various Buddhist 
temples to worship. 


CAMBODIA 

Buddhist and Cambodian flags flew from 
buildings and vehicles in Pnompenh as the 
Cambodian capital began a week-long festival 
to celebrate the 2500th Buddha anniversary. 

Centre of the ceremonies was a temporary stupa 
built near the railway station which for a week 
was the resting place of a relic of the Buddha 
brought from Ceylon. 


On the station square two 80-foot timber obelisks 
were set up, decorated with green branches and 
each topped with an enormous flag. 


Outside the gilded chains surrounding the stupa, 
and along the double avenue on either side of the 
flower beds whichextended from the station to the 
centre, seven big pavilions were built in the style of 
old Cambodian temples. 


The historic temples of Angkor were illuminated 
for the occasion. 
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fee OF VEN. NYANATILOKA 


MAHA 


E regret to record the death of the first 
German to enter the Sangha, the Ven. 
Nyanatiloka Maha Thero, of the Island Hermitage, 
Dodanduwa. He died at the Lanka Dharmaduta 
Society Headquarters in Bullers Road, Colombo. 


He was 80 years old and was ailing for some 
time. 


Born in Weisbaden in West Germany, he 
came to Ceylon in 1903. He was ordained in 
Rangoon and returned to Ceylon. 


In 1909 he was elected head of the Buddhist 
Ashram in the Tessin canton of Switzerland. 


In 1911, he founded the Island Hermitage in 
Dodanduwa, Ceylon, which became the head- 
quarters for his missionary activities. 


Few great visionaries live to see the realisation 
of their fond hopes. They dream great dreams, 
fire the imagination of a people, and then pass 
away, leaving it to others to fulfil their 
dreams. 


The Ven. Nyanatiloka Maha Thero endea- 
voured since his youth to establish the Buddha 
Sasana in his native land. He was called the 
“ Buddhaghosa of Germany ”. He longed for 
the day when trained missionaries could be sent 
to his country. 


His death came just two weeks before the 
first Buddhist mission to Germany was due to 
leave Ceylon’s shores. 


NOT NEW 


Buddhism is not new to Germany. Ever 
since Schopenhauer published ‘“* The World 
as Will and Idea” in 1818, many educated 
Germans had shown an interest in this national 
religion. But it was very much later that Buddhism 
began to gain ground in that country. 


THERA 


The process was hastened by great scholars 
like Dr. Karl Seidenstucker, who founded the 
first Buddhist society in Germany called the 
‘“ Dentscher Buddhistischer Missions—Verin ” 
in 1903, Prof. H. Oldenberg, Prof. Wilhelm 
Geiger, R. O. Rfanka, Dr. Paul Dahlke and Dr. 
Karl Eugen Neumann. 


They made the new religion known to their 
fellow-countrymen by making numerous Trans- 
lations from the Tripitaka. 


Nyanatiloka Thero, who was attracted by 
the work of these great men, gave up his pro- 
fessorship at Komazan University, Tokyo, and 
entered the Sangha in 1903 in Burma. In the 
same year he came to Ceylon, where he has spent 
the greater part of his life. 


FIRST GERMAN 


The first German to become a bhikkhu, he 
was particularly impressed by the exemplary life 
led by Dr. Dahlke. This healer, first of men’s 
bodies and later of men’s souls, who came to 
Ceylon to study the Dhamma at first hand, wanted 
to join the Sangha, but his feeble health prevented 
this. So he returned to Germany determined to 
lead the life of an “‘ upasaka ”’. 


How far he succeeded will be apparent to 
anyone reading the English translations of his 
works. His books are not only the result of 
learning but also of the living experience of the 
teaching itself. 


As an aid to leading the Buddhist way of 
life, Dahlke founded the famous ‘‘ Buddhistische 
Haus” in Frohnan. It soon became the beacon- 
light of Buddhism in his country, with many 
reputed thinkers as well as ordinary men 
coming there to listen to his lectures, to discuss 
the Dhamma and to meditate. 


On his death in February, 1928, the task of 
guiding the German Buddhists fell to Nyanatiloka 
Thero. He did this from his headquarters in 
the Dodanduwa Island Hermitage, in Ceylon. 


NUMBER OF BOOKS 


This period saw the publication of a number 
of books by him, all of which increased his re- 
nown. His best known book ‘‘ The Word of the 
Buddha ” which first appeared in German in 1906, 
went through several further editions and was 
translated into eight other languages. He 
also brought out a “ Pali Anthologie ”, ‘‘ Pali 
Grammatik ’’, “ Guide through the Abhidhamma 
Pitaka’’, “‘ Pattica Samuppada ” *“‘ Abhidhammatha 
Sangha ”, “* The Dhammapada ”, a Buddhist 
dictionary, as well as German versions of Angut- 
tara Nikaya and Visuddhi Magga. 


His vast learningand equal facility in English, 
Pali and German made him admirably suited to 
carry the Buddha-word westward. 


He also gathered around him several disciples 
who gave him valuable support in his work. 
The best known among them are Nyanaponika 
Thero and Nyanasatta Thero, who are living in 
Ceylon. 


Nyanatiloka Thero’s work was interrupted 
by the two world wars. The Hitler period was 
the worst, both for him as well as for Buddhists 
in Germany, who were prohibited from practising 
their religion, Nyanatiloka Thero himself was 
interned in India. 


GAVE HIM STRENGTH 


But his experiences only gave him strength. 
He realised that Germany, more than any other 
country, needed the Buddha’s soothing message. 


He believed the Germans, who had gone 
through two bitter wars within so short a period, 
would understand better the anicca (impermanence 
of all component things), dhukka (suffering) and 
anatta (soul-lessness) doctrines of the Buddha. 


So began another effort to make Ceylon 
Buddhists undertake the propagation of Buddhism 


WORLD BUDDHISM, JUNE 1957 


in Germany. It culminated in the formation 
of the Lanka Dhammadhuta Society, with its 
headquarters in Bullers Road, Colombo. 


In poor health following an operation two 
years ago, he spent the last four months giving 
final instructions to these monks. 


The original plan was to send monks to 
Germany at the beginning of the Jayanthi Year, 
but this failed. These monks will leave on June 11th. 


Nyanatiloka Thero must have died happy 
in the knowledge that these monks are setting 
out on their historic mission from Mihintale 
on Poson Full Moon Day—the 2300th anniversary 
of the introduction of Buddhism to Ceylon by 
Prince-Priest Mahinda. 

—‘* Morning Times,’’ Ceylon. 
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Notes of the Month 
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MORE HARIJANS EMBRACE 
BUDDHISM 


MORE than 6,000 Harijans, 2,000 of them 
women, from all over Aurangabad district, 
embraced Buddhism at a mass conversion function 
at the Shahaganj Maidan at Aurangabad. 


Mr. Bhausabeb Morey, the President of the 
Marathawada Pradesh Scheduled Castes’ Federa- 
tion, conducted the ceremony. 


Earlier, an image of the Buddha and a statue of 
Dr. Ambedkar were garlanded. The gathering 
expressed their desire for conversion by raising 
their hands. 


Mr. Morey announced that similar mass con- 
version functions would be held shortly at Poona, 
Hingoli and Shillod in Marathawada, at which he 
expected 30,000 persons to embrace Buddhism. 


Mr. Morley exhorted the new converts to follow 
the teachings of the Buddha. 


Nearly 7,000 Harijans from the Wai Taluka 
embraced Buddhism at Wai at a specially arranged 
function, under the guidance of Mr. Haridas 
Awale, General Secretary of the Scheduled Castes 
Federation. 


Prior to the function they took out a procession 
which moved through the main streets of the town. 


Similar functions were held recently at Parali 
and Anewadi in the Wai Taluka. 


CONVERTS’ REPRESENTATIONS 


A delegation comprising Mr. N._ Sivaraj, 
Mr. Gaikwad and six other members of the 
Scheduled Castes Federation, who are also mem- 
bers of the Indian Parliament, met the Prime 
Minister of India, Mr. Jawaharlal Nehru, at New 
Delhi, and discussed with him the situation arising 
out of the mass conversions of Scheduled Caste 
members to Buddhism. 


The members of the delegation told the Prime 
Minister that in many of the States those Scheduled 
Caste members who were converted to Buddhism 


or whose parents and relations had embraced 
Buddhism were being deprived of the concessions 
they were getting inthe matter of education and jobs. 


They pointed out that a mere change of faith 
could not change the economic backwardness of 
these people who still continued to be backward 
in many respects. 


Mr. Nehru is said to have told the delegation 
that the questions involved many legal implica- 
tions and the Government would have to consult 
the legal advisers. However, he assured them 
that the Government would consider their repre- 
sentations sympathetically. 


HARASSMENT ALLEGED 


The Speaker of the Lok Sabha, New Delhi, 
Mr. A. Tyengar, ruled out an adjournment 
motion tabled by Mr. B. C. Kamble and some 
other members onthe alleged -harassment of 
Scheduled Caste converts to Buddhism at Aligarh. 


Mr. Kamble said that this harassment had been 
going on, on a mass scale and that some persons 
had been arrested. This, he said, was a violation 
of the freedom of religion. 


The Home Minister, Mr. Pandit Pant, said that 
according to his information, there had been 
violation of religious freedom, but not in the sense 
alleged by Mr. Kamble. 


Mr. Pant said he understood that there was 
some effort on the part of the new converts to 
install an image of the Buddha in the place of an 
idol of Ram which was there. 


Mr. Kamble retorted that it was absolutely 
untrue. 


Mr. Pant said that it was the information he 
had. He said that any person was free to adopt 
whatever religion he liked. Buddhism was res- 
pected by‘all and no one could have any grievance 
if people were converted to Buddhism. 
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But Buddhism demanded a peaceful attitude 
towards other faiths and avoidance of violence. 
““T hope”’, said the Home Minister, “‘ that those 
who are ostensibly adopting Buddhism will 
in practice follow the doctrines ‘of that 
religion ”’. 


Mr. NEHRU “A BETTER BUDDHIST ”’. 


In an interview with the Indian publication 
* Blitz ”, the Prime Minister of Ceylon, 
Mr. S. W. R. D. Bandaranaike, is reported to have 
been optimistic that ultimately the Bandung spirit 
and universal appreciation of Buddhist-socialism 
would prevail. 


“After all what is the Pancha Seela, the 
philosophy of peaceful co-existence but a projec- 
tion of Buddhism to suit the contemporary world ?” 
said Mr. Bandaranaike. 


‘*India and Ceylon belong to the common 
brotherhood of the Buddha”, he added. “It 
was to honour this 2,500-year-old alliance of the 
spirit that we invited the great Prime Minister, 
Mr. Nehru, to add his lustre to the climax and 
conclusion of the Mahaparinirvana celebrations. 


* For, we consider Mr Nehru, like his master 
Mahatma Gandhi, the greatest Buddhist layman 
of our time. I call Mr. Nehru a better Buddhist 
than many Buddhists inasmuch as_ he lives and 
practises the Buddhist faith, the doctrine of 
Enlightenment and the Middle Path in all his 
relations and actiors, be they personal, national 
or international ”’, said Mr. Bandaranaike. 


When asked whether he expected Buddhism to 
shine for another 2,500 years, Mr. Bandaranaike 
replied : “‘ Buddhism will last as long as the sun 
and the moon last and the human race exists upon 
the earth, for it is the religion of man, of humanity 
as a whole.” 


Socialism to him represented the political, social 
and economic content of Buddhist thought under 
modern conditions, stated Mr. Bandaranaike. 
“Buddhism provided all the golden rules of 
relationship between man and man, nation and 
nation, the world as a whole ”’. 
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BUDDHIST MISSION 


For the first time in recent times, all Maha- 
nayaka Theros or Chief Monks, will assem- 
ble at a function, when the Buddhist Mission to 
Germany will leave ceremoniously on June 11, 
Poson Fullmoon Day, from Mihintale Rock, near 
Anuradhapura, Ceylon, after a religious function 
and a public meeting. 


It was on this Rock at Mihintale that Arahant 
Mahinda, son of Emperor Asoka of India, met 
King Devanampiyatissa of Ceylon, for the first 
time, and proclaimed the Message of the Buddha 
on the Fullmoon Day of Poson 2,300 years ago, 
when Mahinda came to establish the Buddha 
Sasana in Ceylon. 


Hence the selection of this sacred spot and the 
day for the ceremonial departure of the Dharma- 
duta monks to establish the Buddha Sasana in 
Germany. 


DHARMA JAYANTI 


Dharma Jayanti—a religious crusade—will be 
launched by the Government of Ceylon, starting 
on the Poson Fullmoon Day, June 11. 


Ceylon’s Ministry of Cultural Affairs plans to 
run this Dharma Jayanti until May next year. 
Its aims are to practise the ideals and ways of the 
Buddha’s teaching. 


An official of the Ministry explained that while 
the Buddha Jayanti was spent more in celebration, 
the Dharma Jayanti will be devoted to piety. 


Practical steps taken in this programme will be 
to send out Dhamma missions to the villages. 
Lectures and mass preachings will be included in 
the programme. 


The training of volunteer social service workers 
will be undertaken. These volunteers will be 
trained under Buddhist Committees which will be 
set up in every village. 


The Ministry of Cultural Affairs is now seeking 
the aid of leading Buddhist laymen, Buddhist 
monks and organisations like the All-Ceylon 
Buddhist Congress to carry out this programme. 


When the Dharma Jayanti year ends, the Minis- 
try will launch a Sangha Jayanti year. This is 
meant to bring together the various sects of the 
Sangha and purify it. 
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Book Reviews 


Two Popular Buddhist Annuals 


The Ceylon Daily News Wesak Annual : 2501—1957 
Published by the Associated Newspapers of Ceylon, 
Ltd., Lake Hause, Colombo, Rs. 4 
HE Daily News Wesak Annual strikes a new 

note by carrying about five articles which 
deal with the position of Buddhism during the 
present day and its connected problems. 


Dr. Malalasekera in his “‘ A New Era Begins ” 
enumerates what most of the Buddhist countries 
in general and Ceylon in particular have done 
during the Jayanti Year. While referring to the 
changes that have come over Ceylon, he expresses 
great hope in the unity of Buddhist Fellowship 
through the organ of the World Fellowship of 
Buddhists. Asia makes its bid to assume moral 
and spiritual leadership of the world. 


As a corollary to this article comes ‘‘ Some 
thoughts of Buddha Jayanti’? by Mr. Christmas 
Humphreys with a short account of happenings 
in England during the Jayanti. His appeal for 
the consolidation of Buddhism as a world force 
is suggested by three integrated ways viz., by 
running an organisation on_ business-like lines, 
by promoting individual contacts and by the 
spreading of the Buddhist spirit and upholding 
it in international affairs as well. 


To continue this story Mr. M.R. Ratnajinendra’s 
“Buddhist Trends in Japan” summarises hap- 
penings in Japan, but I would consider Mr. D. Walin- 
singhe’s informative article on the “* Miracle that 
is taking place in India ”’ referring to the revival of 
Buddhism and to the upliftment of the down- 
trodden castes as being very revealing. 


An attempt to be quite modern is made by 
Rev. Jack Austin in his “* Mahayana Sangha in the 
West”. He foresees so-called insuperable obsta- 
cles in the establishment of Theravada Sangha in 
Europe. Some of the difficulties enumerated are 
such as these: the three robes are inadequate 
for the cold climate, two meals are insufficient for 
a cold day, and there is hardly any difference 
between a man carrying a piece of paper called a 
Bank Note entitling him to buy a place on a train 
and the same man clutching another piece of paper 
called a ticket, 


No doubt Mahayana has its own advantages 
and has adapted itself to various local conditions. 
According to him “‘ rules made for a community 
of men living in an agricultural civilization 2,500 
years ago ina tropical climate and conditions are 
quite unsuitable for people intending to live in a 
highly industrialised country today ”’. 


A little more patience and consideration and a 
dip into the spread of Buddhism during the Asoka’s 
day would have revised this kind of hasty attitude. 


I would welcome Ven. Piyadassi’s article dealing 
with the four places of worship which a Buddhist 
devotee should visit with reverence and inspiration. 
Most commendable are the verses on “‘ Anguli- 
mala the Robber” by Mudl. M. A. Perera Wije- 
suriya. The verses are striking and are written 
in a free style. They succeed admirably in 
drawing the picture in the reader’s mind. 


Mr. S. F. de Silva’s exhaustive article on the 
“* Buddhist Pilgrimage in Asia” takes the reader 
on a mental pilgrimage and makes him visit 
Buddha Gaya, Kusinara, Vesali, Rajagaha, Sara- 
nath, Ajantha and Amarawathie. 

It would be worthwhile inviting more articles 
of the type of ‘‘In the Land of Vajarayana”’ by 
D. T. Devendra, where the writer presents the 
reader an account of some rare ceremonies and 
practices performed in remote Buddhist countries. 


On the whole the variety of articles with a port- 
folio of Ceylon’s Buddhist sculptures including 
the not so common picture of Mahayana sculptures 
at Baduruwagala is a valuable collection which 
the compilers have offered as a Jayanti Souvenir. 

—V. P. 


* * * 


The Buddhist : Jayanti Special: Published by the 
Young Men’s Buddhist Association of Colombo 
THE Buddhist” comes out this year in a 
most attractive cover page carrying a_ typical 
Buddhist fresco painting. 


Dr. Malalasekera’s lengthy article on the 
‘** Essence of the Buddha’s Teaching ’’ which com- 
mences with an analysis of the Buddha’s First 
Sermon embraces within it all the basic principles 
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of the Buddhist Doctrine. The impossibility of an 
Almighty God and the efficacy of the Kammic 
Law, its reconciliation with the doctrine of re-birth 
and no-soul are most emphatically enunciated: 


Mr. H. Jinadasa comes out with an earnest 
appeal for social services among Buddhists. This 
is a timely warning and whatever may be the 
antecedent circumstances, we are now amidst a 
fast-growing problem of how to care for our 
economically depended unfortunates. In short, 
Buddhists must awaken themselves to the need 
for doing social service in addition to the assistance 
given by the State. 


The most striking and commendable article is 
by Mr. Vettimuni on “‘ Science and its Inward 
Unity with Religions”. The fact that Buddhism 
is a scientific theory with a scientific approach and 
that it is a more consistent .science than that 
of theories is clearly emphasised... In a_ changing 
universe, science can do no more. than keep 
adjusting its laws, keep patching up every leak. 
The scientific theories are like a man’s looking 
glasses which have to be changed on an average 
of once in five years. 


Mr. Vettimuni is quite justified in his statement 
that science is a reading of fact and that these 
facts do not pertain to things themselves but only 
to relations between things.. It would be worth- 
while noting that. science explains how things 
happen but not as to why they happen. 

Ven. Nanasatta’s analysis of the ‘‘ Spread of 
Buddhism in the West ”’ deals with the most recent 
trends when from the 17th Century the mental 
horizon of the European scholar began to widen 
up. His article contains a great deal of informa- 
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tion which presumably will be of value mainly 
to the scholar. Mr. S. F. de Silvain his ‘Buddhist 
Social Ideals”’ drives home the most important fact 
that the Dhamma is not only for the recluse but 
also for the layman as well. 


I find it difficult to accept Mr. Martin Wickrema- 
singhe’s standpoint in his “* Buddhist Way of 
Life’? that early writers on Buddhism except 
Mr. and Mrs. Rhys Davids and a few others 
attempted to interpret Buddhism as a_rational- 
istic philosophy. To my mind Prof. Rhys. Davids 
and Mrs. Rhys Davids as well attempted to inter- 
pret Buddhism as a rationalism with a difference 
in emphasis no doubt. To Prof. Rhys Davids, 
Buddhism was a consistent rationalism whereas 
to Mrs. Rhys Davids it was an inconsistent rational- 
ism. 


Mr. W. S. Karunaratna’s short article on Anu- 
radhapura gives in brief the history of the City 
and of its valuable monuments. Mrs. Sujatha 
Guruge interests the reader in the enjoyment of 
lyrics in Pali literature. 


Dr. Pa Chow’s short article on “ Buddhism, 
a New Horizon” deals in its first part with the 
problems of the exact historical date of the Pari- 
nibbana of the Buddha, in the light of various 
traditions in India, Burma, China and Japan. 

The magazine also carries the most interesting 
paper read at the International Buddhist Seminar 
at New Delhi on ‘‘ Buddhism and Arts of Ceylon ” 
by the Hon. Mr. Jayaweera Kuruppu. 


I should like to congratulate the Editor for the 
valuable collection of articles presented through 
this Jayanti Special Volume. 

= Vener 


Tea 


If 


7 N. 7902 


Printed by Metro Printers, 23, ‘Austin Place, Colombo 8, for the “World Fellowship of Buddhists, Colombo, Cason: 


7 


